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that will attract most attention is the ninth, on " The First Exile and 
Cur Deus Homo." Anselm in this work, "Why Did God Become 
Man ? " was the first thinker to work out an elaborate and philosophical 
theory of the atonement. In this clear and beautiful treatise he 
becomes the author of what is known as the commercial theory of the 
atonement. In this theory he spoke to his age in terms that it could 
understand, and the theory has spread and had a very large following 
even down into our own times. The author makes a clear statement of 
the doctrine, appreciates it, and at the same time subjects it to a keen 
criticism. One of its greatest services was its rejection of the view 
that Christ's death was a ransom paid to Satan. He thinks that the 
weakness of Anselm's whole position is the legality through which it 
construes all God's dealing with men : 

Sin is misunderstood when it is made synonymous with debt, and, since 
the obligations of conscience cannot be adequately represented as debt, since 
personal self-surrender is something essentially different from and richer than 
the nice calculation of all that is due to God's honor, the theory fails to inter- 
pret, and therefore to educate, the moral nature, and fails even more com- 
pletely to represent the soul's hunger for the living God. I can transfer an 
obligation of the purse ; I cannot transfer an obligation of the conscience. If 
I try to do it, I only hurt the conscience. If I think I have succeeded, that 
is a sign of a blunted conscience. Another may pay the debt which another 
has contracted, and the creditor will not too carefully ask whence comes the 
money which he gladly accepts. But no one can fulfil the obligation, the 
very essence of which is that it rests on one man's conscience, must be recog- 
nized in that man's life, and must be fulfilled, if at all, by that man's patience. 
(Pp. 176, 177.) 

J. W. MONCRIEF. 

The University of Chicago. 

L'Eglise et les origines de la Renaissance. Par Jean 
Guiraud. Paris : Lecoffre, 1902. Pp. 339. Fr. 3.50. 

"The movement of the Renaissance," says M. Guiraud, "was 
produced by such various causes, and was developed in such vast terri- 
tories, that it is difficult to distinguish with certainty its first origins. 
In other words, there have been several revivals which have not been 
without influence on each other, and they have had their distinct 
sources, like those tributaries which, converging from the most widely 
separated parts, form by their union one great river." 

It is the author's purpose to show the contribution of the Roman 
church to this great movement. He writes chapters on " Boniface 
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VIII.; " " The Arts at the Court of Avignon ; " " Humanism at the 

Court of Avignon ; " " The Arts at Rome in the Fourteenth Century ; " 

"Martin V.;" "Eugene IV. and the Arts;" "Letters under 

Eugenius IV.;" "Nicholas V. and the Arts;" "Nicholas V. and 

Humanism ; " " Cardinals, Artists, and Humanists at the Middle of 

the Fifteenth Century ; " " Christianity and Paganism at the Middle 

of the Fifteenth Century." 

The volume is well written, and the chapters are interesting and 

valuable discussions of the subjects coming within their range. The 

author, of course, has his own interpretations of the events, and is sure 

to meet opposition — most of all in the last chapter. It is the fifth 

volume in the series entitled " Library of Instruction in Church 

History." 

J. W. Moncrief. 
The University of Chicago. 



Luther und die Kirchengeschichte nach seinen Schriften, 
zunachst bis 1521. Von W. Kohler. I: Untersuchender 
Teil. 1. Abteilung: Die Ablassinstruction, die Bullen, Sym- 
bole, Concilien, und die Mystiker. Erlangen: Junge, 1900. 
Pp. 371. M. 10. 

The volume before us constitutes only the initial part of Kohler's 
monograph on " Luther and Church History," and this latter forms 
the beginning of a still larger work or series of works to be entitled 
"Contributions to the Beginnings of Protestant Historiography." 
Luther has become a historical personage of so surpassing importance 
that whatever seems calculated to throw the slightest light on the 
development of his methods of thought is of interest to the student of 
church history. Following a suggestion by Harnack, the author has, 
by a most laborious process, sought to make an exhaustive collection 
of Luther's citations of earlier literature, and of the indirect indica- 
tions of his acquaintance therewith in his primary writings. The pub- 
lication of a monograph by Schaffer on "Luther as a Church 
Historian" (1897) by no means rendered the author's undertaking 
superfluous, it being, in his opinion, "a superstructure without a founda- 
tion." The questions that Kohler seeks to answer are: "What did 
Luther know of church history and history of doctrine? From what 
sources did he derive his information? When did he acquire his 
knowledge of these subjects? How did he view and judge these 
materials? And why just so and not otherwise?" He places the chief 



